> ADVAITA MAKARANDA < 





Verse 1 


HeETET (Ht OTA - || kataksha kirana chanta 
AASAISISTA7 AR: | namanmohabdhayé namaha| 
Sag rala-gHRenwry anantananda krishnaya 


_. — bien’ | . ae = 
AMNSAACAATT $b Ft jagan mangala mfortayé II 1 II 


Salutations to Lord Sri Krsna who is infinite Bliss, whose form is auspicious to the whole world, 
and who, by a mere ray of His glance, dries up the ocean of delusion of those who surrender to 
Him. [Verse 1] 





Verse 2 


ahamasmi sada bhamim 


waeatea BIT ANIA 


HIUTAASTAIATS | kada chinnaha mapriyaha | 
Awargaa ac 


AAC AaACTTANT Wi 2 






bramhaivaha matasiddham 


sacchidananda lakshanam II 2 II 






| ever exist and | always shine; never do | dislike myself. Therefore, it i 


Verse 3 


azqareta faerie 

SIT HHT SqTaA { 
Staise Ww MYT weaT 

Vas BaRTay a 3 


aq tat: VATAAIATA 
fatareata asa: | 

a ast avaaraniea 
Taare: WITaATAT i yu 


| do not perish by myself since there is continuous recollection (as 


mayyevo deti chidvyomnim 
jagat gandharva pattanam | 
atoham na katham brahma 


sarvagnyam sarva karanam II 3 II 


nasvatah pratya bhignyanat 
niramshatva nachanyataha | 
nachashraya vinashanme 
vinashasya danashrayat II 4 Il 


“V"), Nor am | destroyed by 


someone else since | am partless. Also since | do not depend on any support, destruction of 
support cannot cause my destruction. (Hence | am imperishable). [Verse 4] 





Verse 5 


a ANASaawSs nashosha plosha vikléda 
STINAA AAT aa il chedaschinna bhasomama | 


MACIAB ISAT: satyairapya nilagnyambhaha 
IESE faaa BIST hh eh shastraih kimuta kalpitaihi II 5 II 
The element of space cannot be dried, burnt, made wet or cut even by equally real elements 


like wind, fire, water and weapons respectively. How elements like wind, fire, water and 
weapons respectively. How then can |, the pure Consciousness, be destroyed by things 


superimposed upon Me? [Verse 5] 





Verse 6 
MAAR TargT Ry abharupasya vishvasya 
Wat AlAMUWaaAayT bhanam bhassanni dhérvina | 
AEUAA ARCA kadachinnava kalpeta 


¢ © 
AT ATS AT Wat: I aL bhachaham téna sarvagaha II 6 II 





Verse 7 


a iz Waza ITT nahi bhanadruté satvam 
aq owia farsa? | narté bhanam chit6 chitaha | 
faeawaezista ATSCUTAT- chitsambandhopi na dhyasat 


Za AATS ATA? 1 \9 0 rute tenaha madvayaha Il 7 II 


The world cannot be reckoned to exist without its experience. The experience of the inert 
world, in turn is not possible without Consciousness. The association of the inert with 
Consciousness again, cannot be there but for superimposition. Therefore, | (the 
Consciousness) am ‘one without a second’. [Verse 7] 





Verse 8 
7 eer AlexT az nadého néndriyam chaham 
TAT A AAT av At | naprand namané nadhih | 


WaAarar Cs eq]- mamata parirabdhatvat 
qImiSeante craqa: ung akridatvadidam dhiyaha II 8 II 


lam not the body, nor the sense organs, nor the pranas, nor the mind, nor the intellect 
because these are all objects of the my thought or of the this thought. [Verse 8] 





Verse 9 
ST, SANTA 727T sakshi sarvan vitah preyan 
TE ATS Maraqgsz : aham naham kadachana 
q(guorraqiz=se parinama pariccheéda 


Share ey — 1? o paritapai rupa plavat Il 9 Il 





Verse 10 
Brasera J zaara suptéehami na drushyanteé 
Saag aa: dukha doésha pravruttayaha | 
A @ ~, | | ; = 
SA aqeqt7 FT eI STTTT atastasyaiva samsaraha 


eT a aagaran: 3 2@ i? na mé samsartru sakshinaha II 10 II 


Sorrow and other defects are not experienced when the ego or “I-thought” (ahankara) goes to 
sleep. Therefore, the world of plurality (samsara) belongs to the ego or ahankara alone which 
constantly undergoes transmigration, change and so on, and not to Me who is the witness of 
ego or ahamkara. [Verse 10] 





Verse 11 


Ga: ara rf STalia supta suptim najanatim 
ATER SAMS na supté swapna jagarou | 
HAAN By_ai aT jagrat swapna sushuptinam 


AleqaiseTAaATA: We? uy sakshya toha mata dashaha Il 11 Il 


The ego (ahankara) that sleeps does not know sleep. In the Self / Atman that sleeps not, 
dream and waking cannot be; therefore | am the witness of the dream, waking and deep sleep 
States and | do not have these conditions. [Verse 11] 





Verse 12 
fasratazra: wre- vignyana virachit suptihi 
KAS «HA TANATTY | tat janma swapna jagarou | 
AtATTATMS eT. a tq- tat sakshinah katham mé syuhu 


TAMATATT a Sysy: 1b ZR tl nitya gnyanasya te trayaha II 12 II 


Cessation of all particular (objective) knowledge is deep sleep, and the rise of particular 
knowledge constitutes dream and waking. How can these three belong to Me, who is their 
witness, and ever of the nature of Knowledge? [Verse 12] 





Verse 13 


qatar Bal shad vikaravatam vettam 
. fatanitistazaay i nirvikarGha manyatha | 
Ae HTIAaAaT a tad vikaranusandhanam 


ALA ATAHCTA v 22 W sarvathanava kalpaté II 13 II 


| am the knower of things that have the six modifications. | am free of all modifications, 
otherwise | would in no way be in a position to imagine the memory of those modifications. 
[Verse 13] 





Verse 14 


aa AT iz SGU ténaté nahi rupéna 
Riya Saat we? | jayate lTyaté muhuhu | 


faari= qt” ATATIT- oe vikari vastu nastesham 
ATAVQ AA Ha: VV anusandhatruta kutaha II 14 II 


If a thing is born and disappears every moment, taking different forms successively, then how 
can such a changing thing remember the changes? [Verse 14] 





Verse 15 


a a] tqoed AIST ay na cha swajanma na shamva 
zeae Fwy i drashtu marhati kaschana | 
art t VIATAITATa- touhi praguttarabhava 


ATT TATA 1 9% & charamapratha makshanau II 15 Il 


And no one can ever see one’s own birth or death. Birth is the final moment of prior non- 
existence (earlier absence) and death is the first moment of posterior non-existence (the later 
absence) respectively. [Verse 15] 





Verse 16 
a TH ASSaAeT IA na prakashéhamityuktihi 
TETRIS AaAS TAT yatprakasha nibandhana | 


TIGRIS TAleaTsa- swaprakasham tamatmanam 
AQHRIST: Hey TaN Wo 2S I aprakashah katham sprushet II 16 II 





Based on which light / knowledge is the statement, “I do not know” made? How can the self- 
illumined Self be ever touched by ignorance? [Verse 16] 


Verse 17 


AMICI Ala HiStayg tathapyabhati kopyéshaha 
faASITTAa A aay: vicharabhava jivanaha | 
SaSATAA SIH avashyayaschidakashe 


faaizraArzarara: i 29 4 vichararkodaya vadhihi II 17 II 


Even then, this inexplicable something (ignorance) does appear as long as one lives in the 
absence of enquiry. It is like thick mist in the space of Consciousness that lasts till the rise of 
the sun of Knowledge, born of enquiry. [Verse 17] 





Verse 18 
ARAM aA aAaT- atma gnyana maha nidra 
gftarsiearters jrumbhitésmin jaganmaye | 
dieeait WUE dirgha swapné spurantyete 


niall ali 1 22 il swarga mokshadi vibhrama II 18 II 





Verse 19 


HSINASAaAtlaysaz- jada jada vibhagoyam 
anaes ula wnrewi! | ajadé mayi kalpitaha | 
Tale aya Ia {a4a- bhitti bhagé saméchitré 


arava ama, tb LS it charachara vibhagavat II 19 II 


This division as the inert things (worlds) and the sentient beings (jivas) is imagined in Me, the 
pure Consciousness, just like the moving and the stationary things in a painting upon a portion 
of an even wall. [Verse 19] 





Verse 20 


AAIITIASA B chétyé paraga rupamé 
arveaqaira a ATI<a ar sakshi tapina tatviki | 
SUSANNA | upalakshana meveyam 


famreaerag sy: If Ro nistaranga chidambudheéh II 20 II 


Even My witness hood is not absolute but is assumed with reference to the thoughts arising in 
the mind. This (witness hood) is only an assumption in the waveless ocean of Consciousness 
(that | am). [Verse 20] 





Verse 21 


AAATEAA Sra amrutabdhérnamé jirnihi 
auisrsitaear er: | mrushadindira janmabhihi | 
mHeHiea TT: sphatikadrérnamé ragaha 


TAIN AET Maw: i 22 qi swapna sandhyabhra vibhramaih II 21 II 


There cannot be any loss (decrepitude) to Me — the ocean of Immortality — from the rise of 
unreal waves, nor can the false (ignorance caused) evening clouds colour Me (cause any 
attachment in Me) — the mountain of pure crystal (Consciousness). [Verse 21] 





Verse 22 
~ ~, @ _ _ _ 
CYRGaAT A AXA swarupaméva mé satvam 
Ag Wal AMAA | ne tu dhannd nablestvavet 
HaeqaI Bats aay: madanyasya sato bhavat 


a fe ar sifafeeda tl 82 I nahi sa jyatirishyaté II 22 I 


Like spaceness is the nature of space, Existence is my very ‘nature’ and not one of My 
‘qualities’. Existence is not considered as a classifiable quality because there is no existence 
apart from Me. [Verse 22] 





Verse 23 


TABTAT =| Sra swarupameva me gnyanam 
tT TW 4 NT qe na gunah sa gun6o yadi | 
STaTcamamaarta ay anatmatvamasatvam va 


aan han’ ma >. | | | | | 
MAMAS A TAT ! VS bs gnyéyagnyéyatvay6 patét II 23 II 


Consciousness is My nature only and not My quality. If it is a quality then, the Self is 
knowledge (an object of knowledge) by it. In that case, it becomes not-self. If the Self is not 
knowable, it would be non-existent. [Verse 23] 





Verse 24 
VACA Qa aAl=a- || ahaméva sukham nanyat 
@eqeaag aACHay | anyacchénaiva tat sukham | 
aTy -q iz TAT amadartham nahi préeyaha 


aay q taqeyi aq Wu eyvu madartham na swatah priyam II 24 II 


| alone am Bliss and it (Bliss) is not different from Me. If it is different from Me, it is not Bliss 
at all. For, It would not be dear, if It is not for Me, and if It is for Me, It is not dear by Itself. 
[Verse 24] 





Verse 25 
a {% ATAZaAST AUTr- || nahi na na swardpam syat 
eh @tg Haas | ékam vastu kadachana | 
aAwWMlzaqus wai tasmad akhanda yevasmi 


ih FaaTT i WW vijahajja gatim bhidam II 25 II 





Verse 26 
parokshata pariccheda 
MATA GQ TaAAsy shabalyapoha nirmalam | 
Agana arty se7- tadasiti gira lakshyam 


HZARTA Ase Aa ahameékarasam mahaha II 26 II 


That great light of Consciousness of one essence am I, indicated by the words of the Sruti as 
“Thou Art”, and which is the pure one (immaculate), eliminating (through Knowledge) the 
conditioning of remoteness and limitations. [Verse 26] 





Verse 27 


TEST sa AsINIs - upashanta jagajjiva 
PACA ATaAAT sishyacharyeshwara bhramam | 
Caper? faqeaaraeat swatah siddha manadyantam 


qizwqnag az ih 29 1 paripurna maham mahaha Il 27 Il 


That effulgent Consciousness am I, which is self-established, all-full, without beginning and 
end and in which the illusory ideas of the worlds, the individual, the disciple, the teacher and 
God, are all extinct. [Verse 27] 





Verse 28 
SEdiawmnag: wien- lakshmidhara kaveé sukti 
QCSTA IS awe sharadambhoja sambhrutaha | 
SISAWHT AIST advaita makarandoyam 


~~, — ~ 
a geradtaany ih Re Fh vidvat bhrugairniptyatam II 28 II 





